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tinuation of the unity they recovered after Jesus’ resurrection. The listing of
some of their names undoubtedly serves to “verify”” the resurrection (cf. 1 Co.
15:5£.), something lacking, as a rule, in the miracle stories.

Successively mentioned, after Simon Peter, are Thomas and Nathanael
(this time, unlike 1:45f., with his place of origin, Cana of Galilee), the sons of
Zebedee (also from Galilee), here mentioned in the Fourth Gospel for the first
and only time as such — a notice of some importance with regard to identifi-
cation of “‘the disciple whom Jesus loved,” who appears in the narrative but
is not mentioned in this list as such. The beloved disciple, identified in vs. 24
as the writer of all this, could have been one of these two brothers — namely
John, in view of James’s early death. “Two other disciples” are mentioned
next, and the beloved disciple could have been one of them. Why they remain
anonymous is not clear. Some interpreters point out that they complete the
number seven, under which number these disciples could represent the church
to come.® But in the roles played in relation to the church of the future both
by these seven (vss. 1-14) and by Peter and the beloved disciple (vss. 15-25)
the disciples lay the foundations for the church rather than represent it. And
the determinative number for the disciples was not seven but twelve. The
number seven is not mentioned and has no symbolic significance here.

What moves the disciples — again at the instigation of Peter — to g0
fishing is not reported. One can, of course, speculate.10 All one can say with
any certainty is that fishing was unusual for this group as disciples of Jesus.
That “they caught nothing™ is not unusual. But here this notice clearly functions
as a transition to what begins in vs. 4.

4 “Just as day was breaking,” so that everything was becoming visible,
“Jesus was standing on the beach.” The same verb is used of Jesus’ sudden
and unexplained “‘standing” in 20:14, 19, and 26. This time he is standing “on
the beach.” With the same words as in 20:14, it is said that “the disciples did
not know that it was Jesus.” 11

9. So, e.g., Schnackenburg, who refers to the seven churches in Revelation 2-3; cf. Resch,
Der reiche Fischfang, p. 148 and (somewhat more reserved) Ruckstuhl, “Zur Aussage und
Botschaft von Johannes 21,” p. 342.

10. So, e.g., Grosheide, Comm., p. 553: By saying “I am going fishing” Peter is announcing
“his return to his earlier occupation. He sees no point in preaching; it does not help.” Grosheide
speaks of Peter’s “‘discouragement, which places all the apostolic work at risk, the more so now
that the other aposties think about it in the same way,” which necessitates a new appearance.
Grosheide refers to Hoskyns, who views this attitude of the disciples as the fulfillment of 16:32.

11. According to the two-narratives hypothesis (see above), vs. 4a came from one story
(the “fishing” story) and vs. 4b from the other. But, apart from the highly artificial character of
such weaving together of two stories by the author, vs. 4a in combination with vs. 4b is clearly
the language of an appearance. Besides, the sudden presence of Jesus on the beach at dawn in a
narrative whose sole focus is a catch of fish is hard to explain. As a description of Jesus’
“appearance” this inexplicable element is characteristic.
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5,6 The miracle is introduced by the manner in which Jesus, standing
on the beach, makes contact with the disciples nearby (cf. vs. 8). The address
“children” — some expositors translate ‘‘boys” or “lads”!? — contains a
suggestion of the paternal familiarity and attitude present in teacher-pupil
relationships. Jesus’ question about their fishing expects a negative answer:
“You haven’t caught any fish,!3 have you?” Jesus knows the answer either
because the disciples were still fishing at the break of day or perhaps because
of his omniscience. With no sign that they recognize him, the disciples respond
with a mere “no.” Jesus’ word of power follows: *“Cast the net to the right
side of the boat, and you will find [some].””* When the disciples follow this
instruction, they are then unable to haul the net in because there are so many
fish.

1t is clear at the outset (see further on vs. 11) that the fish are not just
intended for a meal. In vs. 10 Jesus does tell his disciples to bring some of the
freshly caught fish for a meal. But in view of the small number of those present,
we must clearly not think here of a feeding miracle like that in ch. 6. The story
rather symbolizes the effective authorization and promise of the Risen One to
fulfill the missionary mandate that he has given to his disciples. The miracle
of the catch of fish thus gives to this resurrection appearance, and to the meal
that the disciples once more have with Jesus, their own specific meaning. Lk.
5:1-11 places a similar miracle story before the resurrection, which though it
is different in many ways and is not to be equated with the story here,13 is also
interpreted symbolically with a view to Peter’s future activity. This Johannine
story has a distinct setting as a resurrection narrative and in close conjunction
with two earlier resurrection narratives (20:19ff.). In that setting the meal that
follows also has its specific meaning and finds its continuation, as we will see
in what follows.

7 Before all that unfolds, the reactions to the astonishing catch of fish
on the part of the beloved disciple and Peter are reported. Again they act in
conjunction, as in 13:23ff.; 18:15f.; 20:3ff., 8ff., and in ways characteristic for
each of them and for their relationship. The beloved disciple, though not
mentioned as such in the list of vs. 2 but known to the readers as “that”
disciple,16 first understands the meaning of what has happened and in that
respect is again a step ahead of Peter. He voices it in the word of recognition
that is typical in the resurrection appearances: “It is the Lord!” (cf. 20:18, 25;
21:12). Peter reacts immediately, in a way that is no less characteristic for him.

12. See Brown, Comm. 11, p. 1070, who refers to Bernard’s well-known commentary.

13. mpoocdéytov, literally “side dish,” usually referred to as fish eaten with bread.

14. Why it had to be the right side is hard to say. The right side was considered the favorable
side (Mt. 5:29f.; 25:33; cf. Mk. 16:15; Lk. 1:11).

15. See Schnackenburg, Comm. II1, p. 355.

16. éxgivog, “‘the well-known one,” “the one previously named” (cf. BDF §291.3).
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He tucks in his outer garment!7 — the only thing he had on — and plunges into
the sea, leaving behind his companions, the boat, and the sea in order to be the
first to reach Jesus. That he had a special reason for this is clear and will emerge
later.

The Evangelist thus again sketches the relationship between the two disciples and at
the same time anticipates the second part of the narrative (vss. 15ff.). Some scholars
have again sought to view the beloved disciple here as the “ideal disciple,” on whose
post-Easter witness the other disciples were dependent.!8 But, though in relation to
Peter this disciple is here again the first, he is in this regard by no means the first and
only post-Easter witness among the disciples. He is a witness in the Gospel only here
in the added ch. 21. And the other disciples are not at all dependent on him for their
witness (cf. vs. 12; 20:18, 25).

Peter’s role here of leader and spokesman of the disciples is no less characteristic,
also in his relationship with the beloved disciple (cf. 20:6). It is remarkable here that
this role is initially limited to jumping into the sea. Not a word is said about his arrival
on the beach or that he is the first to meet Jesus. Peter only, rather unexpectedly,
“surfaces” again in vs. 11, which is proof to some of the incoherent and composite
character of the narrative.19 But the author responsible for this narrative is clearly not
interested in giving a complete report but only in describing the main moments signif-
icant for his purpose. Peter only returns when he again plays a leading role, in vs. 11
and particularly in vss. 15ff., where Jesus, echoing Peter’s love of primacy (“more than
these”), addresses him individually. But first the fishing story must be continued.

8-10 ““The other disciples” — perhaps more intent on saving the boat and the
catch than Peter was — ““came in the boat, dragging the net full of fish’” behind
the boat (cf. vs. 6). The comment that ‘“‘they were not far from the land, but
about a hundred yards20 off”” explains how all this could have taken place as
told: the distance they had to drag the net behind the boat (and that Peter had
to swim) was not long.

Compared with this detailed precision the extreme conciseness of what
follows is striking. When the disciples had gone ashore, they saw a charcoal fire

17. énedbtng appears only here in the New Testament and denotes a garment worn over
another garment. The nakedness here is interpreted in a number of ways. Some think it means
that he has been wearing only an inner garment and now for his meeting with Jesus puts on a
more appropriate outer garment; others, that he has been completely unclothed and now puts on
the outer garment. Still others think that all he does is to tuck up and tie in with a cincture the
garment he wore over his otherwise naked body (81e{cowit0), so as to have freedom of movement
in the water. In our opinion this last view deserves preference.

18. On this see at length the comments on 13:23ff. above.

19. See Bultmann, Comm., pp. 702f.; Schnackenburg, Comm, III, pp. 343f.

20. wfixvg, “about 18 inches, or .462 of a meter” (BAGD s.v.).
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with fish2! on it and bread, evidently intended as preparation for a meal (vs. 9).
All this, arranged by Jesus himself, is not striking in a resurrection appearance
story, but it is in a fishing story. The Evangelist says not a word about it, but
immediately goes on to Jesus’ words to his disciples: “Bring some of the fish that
you have just caught.” Why does Jesus, who has fish for the meal on the fire, tell
the disciples to bring fish from those they have caught?22 The connections here
do not seem as unclear as that question might suggest. Only as the disciples bring
fish that have just been caught does the meal prepared by Jesus achieve its full
significance. Jesus makes the usual meal of bread and fish, which the disciples
have so often shared with him, into a resurrection meal, not only by sitting down
with them as the Risen One, but also by involving them in it as those who share
in his resurrection power and as those who will continue his work on earth.
Therefore some of the fish that they have just caught from the abundance he
showed them when the net was hauled ashore must be put on the table. Hence his
earlier question in vs. 5 and hence his instructions here, as signs of the time of
salvation inaugurated with his ascent. The unity of the narrative is not artificial
but is present from its beginning.

11 At Jesus’ word Peter is again the first to carry out the command. He
goes aboard the now unmanned boat and, however he did it, pulled the net
ashore.23 Only then is it revealed what occurred in the depth of the sea after
Jesus’ said, ““Cast the net on the right side of the boat”: one hundred fifty-three
fish in one net, and without tearing the net!

Aside from the power and authority of the Risen One symbolized in general
in this description, attempts have been made also to interpret the details allegori-
cally. From early times on commentators have focused on the number one
hundred fifty-three to find a deeper meaning in it. Attempts to that end are being

21. dyéprov, vss. 9, 10, 13 (as in 6:9, 11), is fish as food. 1x80c, vss. 6, 8, 11, is fish as
a living animal (cf. BDF §111.3).

22. It is particularly this point that interpreters regard as proof that two stories have been
woven together, Here, they say, we see the “seam’”: On the one hand, there is the appearance
story with its premise in the arranged meal and the fish and its continuation in vss. 12ff. On the
other hand, there is the fishing story in vss. 2ff., for which vss. 10f. are the denouement. See,
e.g., following Pesch, the highly complicated tradition-historical analyses and reconstructions in
Schnackenburg, Comm. 1M1, pp. 3451f., 356ff. Ruckstuhl, who otherwise has much more appre-
ciation for the inner unity of this pericope, thinks that one cannot avoid Pesch’s two-narrative
hypothesis (cf. his exegesis of vss. 5 and 10 in “Zur Aussage und Botschaft von Johannes 21,”
Pp. 347-49). Against this separation into two stories, see above, pp. 657f.

23. &néPnoav in vs. 9 and then &véPn here are used of getting off the boat and then
reboarding, Apparently the idea is that the net was attached to the stern of the boat (cf. vss. 6, 8),
so that to get to the net one first had to board the boat. The precise course of events cannot, in
view of the extremely sober description, be pictured in detail. Was Peter able to haul the net ashore
all by himself? In any case counting the fish was not a job for one. The Evangelist leaves some
detail to the imagination of the reader. For the explanation given here, see also Brown, Comm.
10, pp. 1073f.
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made to this day — without, however, arriving at any credible result, to say
nothing of one that has become generally accepted. What is at stake in this number
in the text is the huge quantity, as is evident from the immediately following
statement: “and though there were so many, the net was not torn.” The unqualified
number means something like “no fewer than one hundred fifty-three.” Carefully
counting the fish after a catch was probably never done. But the astonishing
quantity of fish in that one net was so unusual that there was reason to count them
and, with that, reason for this number to gain a fixed place in the tradition. Many
interpreters, even today,?* however critical they may be of theological interpreta-
tions from the past, nevertheless see in the details here a characteristic sign of the
church. The Jarge number is said at least to represent the all-embracing character
of the community to be won by the disciples for Jesus, while the unbroken net is
thought to symbolize the church’s unbreakable unity (as the fruit of Jesus’ prayer
in ch. 17). However attractive this interpretation may seem at first sight, on closer
scrutiny it cannot be maintained. Even in general, the great multitude of large fish
hauled ashore by Peter can hardly serve as a picture of the church that then, as the
result of the labor of all the apostles, is brought to Jesus by Peter as the head of
the mission;25 especially not if one remembers that Peter did this at Jesus’
command in order — with a view to a meal — to “bring some of the fish you
have just caught.” Nor can the large number be explained in terms of the
universality of the community,26 since the catch consisted exclusively of “big”
fish. And the unbroken net does not symbolize the discipline that the church needs
in order to preserve its unity. The unbroken net refers, rather, to the element —
referred to elsewhere — of “not letting any be lost,”” which the disciples are to
observe always in their missionary practice (cf. 6:12).27 This is not to say that the
perspective of the church is missing in the narrative. The whole of Jesus’
command and power symbolized in the catch of fish is undoubtedly directed
toward bringing in the church,28 but then certainly in the specific sense of Jesus’
apostolic mandate and promise to his disciples.

12,13 Inkeeping with this is the fact that when Jesus invites his disciples

24. See Ruckstuhl, “Zur Aussage und Botschaft von Johannes 21,”” pp. 345f.; Bultmann,
Comm., p. 709; Becker, Comm., p. 642; Brown, Comm. I1, p. 1097; Schnackenburg, Comm. 111,
pp. 3571.

25. Despite Ruckstuhl (““Zur Aussage und Botschaft von Johannes 21,” pp. 3451f.). Others
also appeal to “draw” (e{\xvewv), which is said to echo 12:34 (cf. Brown, Comm. 11, p. 1097:
“the risen Jesus accomplishes his prophecy of drawing all men to himself through the apostolic
ministry symbolized by the catch of fish and the hauling ashore”).

26. So Schnackenburg.

27. For this motif see the comments above on 6:12fFf.

28. Grosheide apparently rejects even this: “It seems that even a moderately allegorical
explanation to the effect that the large number of fish symbolizes the large number of people that
will be won for Christ by the preaching of the apostles (Alford) is inappropriate™ (Comm. 1I,
p. 557). The whole story “‘has no symbolic significance” (p. 559, n. 1).
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to the meal, nothing further needs to be said. The entire focus is rather on the
mysterious and overwhelming character of his presence and the disciples’ being
together with him. After everything that has happened and in view of the size of
their catch they are no longer uncertain who they are with; *“None of the disciples
dared ask him, “Who are you?’ ” Repeated here is what forces itself on them in
all the resurrection appearances: the miracle of the ‘‘wholly-otherness™ of his
presence and of their “knowing” him, as compared to their experience of him
before his death and resurrection, so that now they are kept from speaking to him.
Knowing it was he, they shrink from entering into the mystery of his presence.

But Jesus “came” (vs. 13, here again indicative of his appearance) not only
to show himself to them as the Living One but, on the basis of the new reality of
his existence, to continue his fellowship with them as those called and sent out by
him and to cause them to share in the gifts at his disposal as the living Lord. And
so he invited them to sit at table with him, took the bread, and also the fish of the
miracle, and gave them of it as provision from his hands for the journey that now
lay before them and as heavenly equipment for the ministry on earth to which he
had called them and for which he had destined them.29

14 This appearance (‘‘revelation™), as far as it concerns the disciples as
a group, is concluded in vs. 14. By speaking of “the third time” the author
clearly incorporates this story into the preceding narrative. That the appearance
to Mary Magdalene is not counted is further proof that when the author speaks
of Jesus’ “disciples” he has in mind the “apostolic”” witness represented by
them (see the comments on 20:21ff., 30). The word “now” suggests that Jesus’
self-revelation became all the more undeniable for having occurred this third
time. “After he was raised from the dead” is an expression that in its passive
form is used only here in the Fourth Gospel (cf., however, 20:9).

29, There has been considerable discussion, also in connection with ch. 6, of whether the
meal in ch. 21 is sacramental, especially among Catholic interpreters, but see also O. Cullmann,
Les Sacraments dans I’Evangile johannique, 1951. See also at length Brown, Comm. II, pp. 1098ff.
and the works referred to there. If one rejects a sacramental understanding of John 6 (cf. pp.
214ft., 236ff. above), then such an interpretation seems even more far-fetched here. Some Catholic
authors are restrained, though not totally averse to such ideas, e.g., Ruckstuhl, “Zur Aussage und
Botschaft von Johannes 21,” p. 347; Schnackenburg, Comm. 1II, p. 359.
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21

Jesus’ Appearance at the Sea of Tiberias
and the Conclusion of the Gospel

Of the many questions that ch. 21 poses, certainly the first is whether this
chapter belonged to the Fourth Gospel from the beginning or was added later.
The primary facts are that it is nowhere lacking in the text tradition and that,
if it was added later, what existed before was only the Evangelist’s original
unpublished composition. Was ch. 21 a part of this or was it added afterward,
either by the Evangelist himself or by a later hand?

The occasion for this question is obvious. Following the epilogue in 20:30,
31, in which the Evangelist, in stating his purpose, clearly limits himself to the
“signs” recorded in the preceding chapters, one does not expect that after a
repetition of the transition formula “after these things” he will simply go on
to tell us of still another resurrection appearance of Jesus. Furthermore, at the
end of ch. 21 people other than the author speak (‘“‘and we know that his
testimony is true,” vs. 24b) and conclude the book in a different way (vs. 25).
The obvious question is whether these others added the whole of ch. 21, and
this question is now generally answered in the affirmative.! Still, there are also
many who continue to ascribe ch. 21 to the Evangelist and regard only vss. 24
(or 24b) and 25 as an addition by, say, his pupils.2 The main argument favoring
this view is that ch. 21 too clearly, both as to style and content, betrays the
hand of the Evangelist than what we would have to attribute it to others.

But opinions are divided on the style of ch. 21. Besides typically Johan-
nine characteristics, ch. 21 also contains a number of words and expressions

1. For an overview see, e.g., W. G. Kiimmel, Introduction to the New Testament, 1975,
p- 208.
2. Ibid., p. 208, n. 47.
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that do not occur elsewhere in the Gospel, that one cannot simply ascribe to
the special nature of the material, and that to some scholars are proof that in
ch. 21 we are dealing with an unknown redactor.3

Though, then, style can probably not settle the issue, the case is stronger
if one looks at content. Both directly and indirectly, 21:1 and 14 refer back to
what precedes in speaking of Peter and the beloved disciple together. Also very
striking is Jesus’ threefold question to Peter in the light of 13:38 and 18:16ff.
All this suggests that this final chapter is intended to bring into sharper profile
the figures of Peter and the beloved disciple in the resurrection drama, especially
in connection with the role they were to play in the church. Although one could
say that this last point crosses the limit of what the Evangelist clearly meant
to do (20:31), it also means the prolongation of a line demanded by what
precedes, without which especially Peter would have been left in a questionable
light (18:27; 20:10). From this perspective there is much that argues for ascrib-
ing the majority of ch. 21 to the Evangelist, as the completion of his narrative,
albeit as a striking — also with a view to developments in the community (cf.
vs. 23) — addition to a provisionally concluded whole.

That others as well had a hand in this completion is clear from vss. 24
and 25, where they themselves speak. The extent of their part in the conclusion
is uncertain and will demand our further attention. At any rate, a clear decision
between the two views we have described is difficult. If, with many contem-
porary interpreters, one concludes that all of ch. 21 was added by a later author,
then one must also say that ch. 21 is made up of material that is closely
connected with all that goes before and that completes that earlier material.

Chapter 21 is divided readily into two nearly equal parts (vss. 1-14 and
15-23), which together tell of Jesus’ third appearance to his disciples as the
Risen One, this time at the Sea of Tiberias. Jesus appears in the presence of
seven of his closest disciples during a miraculous catch of fish and a subsequent
meal (vss. 1-14). Here aiready the beloved disciple and Peter come to the fore
in characteristic ways. In the second part Jesus first speaks at length with Peter
(vss. 15-29), and then, prompted by a question from Peter, makes a significant
statement about the continuation of his work by the beloved disciple (vss.
20-22). After the narrator’s correction of a misunderstanding of this last state-

3. M. E. Boismard has pointed out the differences and infers an “anonymous redactor,”
whom he relates to the Gospel of Luke (“Le Chapitre XXI de Saint Jean. Essai de Critique
Littérairé,” Revue Bibligue 54 [1947], pp. 473ff.). E. Ruckstuhl (Die litterarische Einheit des
Johannesevangeliums, 1951, pp. 146ff.) and R. Mahoney (Two Disciples at the Tomb: The Back-
ground and Message of John 20:1-10, 1974, pp. 17£.) come to a very different conclusion, as does
Schiatter, who even writes: *“The attribution of the new narrative to another author is impossible,
however, since the identical linguistic conventions have been fully maintained” (Comm., p. 363).
Bultmann, though denying that the Evangelist is the author of this chapter, judges: ‘“Language
and style admittedly afford no sure proof” (Comm. p. 700).
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ment, we have the “editorial”” conclusion, identifying the beloved disciple as
the trustworthy witness and author of the Gospel (vss. 23f.).

Hence one cannot say that ch. 21 deals exclusively with these two figures
and their place in the coming community. The self-revelation of Jesus in the
presence of seven disciples, especially in light of the miraculous catch of fish,
has an important purpose and significance of its own. Still, against the back-
ground of this event, the beloved disciple and Peter do play a special role.
Jesus’ self-revelation is focused on these two,* and the entire Gospel, by refer-
ring to their futures, finds its completion.

Many contemporary interpreters believe that a variety of material of
diverse origins has been brought together in ch. 21. Although discussion of this
subject extends to a number of details, the main concerns are whether vss. 1-13
form an original unit and whether the two main parts of the narrative (vss. 1-13
and 14-23) originally belonged together or were joined later. We will limit
ourselves to the most important views.

According to some interpreters, the author of vss. 1-13 has incorporated
a resurrection appearance story into the story of a miraculous catch of fish. The
two interwoven narratives can be separated and reconstructed by means of
analysis of the text.5 The main argument for this view is that the obscurity and
gaps in the narrative as we have it are traceable to the differing situations of
the two narratives.

The text does pose certain difficulties, but the objections to this proposal are
formidable. Aside from the fact that the attempts to separate the two stories have
not led to any consensus,® the following arguments can be adduced. First, the
beginning of the miraculous catch story is completely conditioned also by
resurrection appearance motifs (see the exegesis below), and its further develop-
ment cannot be separated from its intent as a resurrection appearance narrative.
Second, if one tries to separate the two stories, one has too little left of the
resurrection narrative to speak of a conceivable, situated narrative, and its signif-
icance is sharply reduced. Into what sort of situation does Jesus appear in vs. 4 if
the story of the disciples who have gone out to fish is taken away? Did the entire

4, See also E. Ruckstuhl, “Zur Aussage und Botschaft von Johannes 21,” in Die Kirche
des Anfangs (Festschrift for H. Schiirmann), 1978, pp. 339-62: “‘In both sections these figures,
along with the risen Jesus, are the main actors. The difference between their respective charisms,
their relation to each other, and the relation to them of the Johannine community are the primary
themes in vss. 1-14 and in 15-23(24)” (p. 340).

5. See specifically R. Pesch, Der reiche Fischfang Lk 5,1-11, Joh 21:1-14. Wunder-
geschichte — Berufungsgeschichte — Erscheinungsbericht, 1969, whose reconstruction ‘is taken
over with several modifications by Schnackenburg, Comm. 111, p. 345. But see also Bultmann,
Comm., pp. 7T03f.

6. Schnackenburg, too, acknowledges: “The separation between tradition and what is
editorial in Jn 21:2-13 is especially difficult and has not yet led to a satisfactory solution” (Comm.
101, p. 345).
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appearance consist of a meal arranged by Jesus at which no one said a word? Does
not this third and final revelation of the Risen One derive its meaning solely from
the authority demonstrated by him in the miracle of the catch of fish and from the
renewed assignment to his disciples to continue his work on earth? It is no wonder
that even proponents of this two-narratives hypothesis suggest that one reason the
two narratives were joined was that the story of the great catch of fish could show
more forcefully the fullness of the power of the Risen One, whose appearance was
the author’s primary interest here.’

With regard to the original unity of the two main parts of ch. 21, the closing
statement in vs, 14 describes the appearance of Jesus in vss. 1-14 as a unit in itself.
This seems to be reinforced by the correspondence between ‘‘he revealed him-
self”” in vs. 1 and “he was revealed”” in vs. 14. But vs. 15 forges a clear link
between vss. 1-13 and vss. 15-23, and the other disciples remain present (cf. vs.
15) in this second part of the chapter, which focuses first on Peter and then on the
beloved disciple. That these two disciples are mentioned separately and emphati-
cally in vss. 1-14 is another argument for unity. Vss. 1-13 leave the relationship
between Jesus and Peter unresolved. Furthermore, and more importantly, both
parts of the chapter together constitute the explanation for the addition of this
chapter to the Gospel: it was added to describe the passage from Jesus’ work on
earth to its continuation through his disciples. Therefore, we encounter first Jesus’
demonstrative promise and assignment of a task to his disciples in general, then,
in close association with this, Jesus’ assignments to Peter and the beloved disciple
in their special significance for the church of the future.8

21:1-14
The Miraculous Catch of Fish

1 The words “after this’* continue the narrative in John’s customary way (cf.
3:22; 5:1; 6:1; 7:1). With “Jesus again revealed himself”’ they explicitly label
the following as a resurrection narrative (cf. vs. 14). This revelation took place
“by the Sea of Tiberias” (cf. 6:1), that is, in Galilee, mentioned elsewhere as
where Jesus told his disciples to meet him after his resurrection (cf. Mk. 14:27;
16:7; Mt. 28:7, 10; 28:16).

2, 3 The beginning of the story, however brief, clearly assumes the
resurrection situation. Against the background of vs. 1, that Simon Peter and
six other disciples “were together” obviously does not just refer to an undefined
“once upon a time” when the disciples decided to go fishing but to the con-

7. Cf. Schnackenburg, Comm. 111, p. 347,
8. See Ruckstuhl, “Zur Aussage und Botschaft von Johannes 21.”




