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self-abandonment for his own and for the life of the world (cf. 3:16; 10:17;
15:12, 13; 6:51; 1 In. 4:10; Ro. 5:8).

Accordingly, the “newness” in the commandment lies fundamentally in
the new possibility that the commandment has acquired because God has, as
it were, set the sending of his Son behind the commandment, thus making it
fulfillable, as Paul puts it in Ro. 8:3ff. For that reason the new commandment
can also be described in 1 Jn. 2:8 as that which ““is true in him [Christ] and in
you, because the darkness is passing away and the true light is already shining.”
The newness of the commandment lies in its “truth,” that is, in the effect in
which it proves itself in Christ as ‘““true,” as answering to its purpose. It is
therefore known as “new’” and “true” from its fruits, just as Christ can also
be called the “true” vine because whoever remains in his fellowship also
remains in his love, by doing his “commandments” (15:9ff.).

35 Itis noteworthy that Jesus repeatedly speaks in vss. 34-35 of “love for
one another.” This certainly does not mean that in their acts of love the disciples
are to restrict themselves to their own circle. Jesus refers precisely to what the
disciples in their mutual relations can and should mean for the world: “By this
will all know . . .” (cf. 17:21). Everything will depend on whether as disciples
they love one another. In this mutual love lies the criterion of the identity by which
they will be known to the world, not in order to win the world’s admiration by
their irreproachable conduct as a separatist group, but so that, by their mutual acts
of service and self-denial (cf. vs. 15), they may evoke the image of Jesus in his
self-sacrificial love for sinful humanity. Again and again everything is referred to
his love as the great underlying secret from which the church not only derives its
unity (17:20-23) but also as that which alone can redeem the world from its
lostness, for God and for one another (3:16).

36-38 Before all this is elaborated in depth and breadth in the following
chapters, we encounter the dialogue with Peter in vss. 36-38.92 Peter’s question,
“Lord, where are you going?” clearly picks up on vs. 33.93 Peter asks the
question because he cannot imagine Jesus going where his disciples cannot
follow or will not want to follow. Jesus has, to be sure, already spoken thus to
“the Jews” (7:33), but — as Peter evidently tries to say — certainly he and the
other disciples are not to be equated with “the Jews!”

92. This passage occurs in Luke in the conversations of the Last Supper, in Matthew and
Mark on the way to the Mount of Olives. While John’s account agrees with the Synoptics in this
regard, the independence of its tradition is again clearly evident from its structure and from various
details as compared with the other Gospels; for the comparison, see, e.g., Brown, Comm. II, pp.
614ff.

93. Hence vs. 36 reaches back past vs. 34. The idea that vs. 34 breaks up the contextual
flow and must therefore be a later insertion (see above) evidently poses different demands on
sequence than the Evangelist does; for a similar resumption of something not immediately
preceding, see, e.g., 10:15-17.
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Jesus® reply is in the main a repetition of his statement in vs. 33, with the
important difference that he now limits this inability to “follow’ to the present
(“now”) and adds: “‘but you shall follow afterward.” Again Jesus speaks in
words that Peter will understand only “later.”” Thus the dialogue is parallel with
the dialogue during the footwashing, again Peter is not satisfied afterward (cf.
13:7), and again no language is too strong to convince Jesus that Peter means
what he says. What can possibly prevent him from following Jesus now? He
is prepared to risk everything and “‘lay down his life” for Jesus. He is prepared
to match Jesus’ willingness to give his life for his own (10:15ff.).

Jesus’ answer (again, cf. vs.-8b) is striking in its extraordinary sharpness.
Almost contemptuously he hurls Peter’s words back at him: “Will you lay
down your life for me?” In the same breath, with the solemnity of a revelational
saying, he announces to Peter the role he will actually play, now, in this very
night: “Truly, truly, I say to you, the cock will — before the night elapses® —
not crow until you have denied me three times.” The severity with which Jesus
repulses Peter is not to be explained solely as a rebuke of Peter’s spontaneous
overconfidence, the disgraceful outcome of which Jesus foresees; the solemn,
prophetic seriousness of “truly, truly, I say to you” rather concerns Peter’s
opposition to and indeed encroachment on the utterly unique character of Jesus’
departure. The problem is not only that Jesus, in being “lifted up from the
earth,” is going where his disciples cannot follow him but also, and especially,
that Peter is trying to hold him back from going the way that the Father has
ordered for him, from drinking the cup the Father has given him to drink, from
entering into confrontation with the power of darkness. This Jesus must find
most profoundly painful in Peter’s opposition. For this very reason his earlier
statement to all the disciples, ““you cannot follow me now,” is of such scarcely
fathomable depth.%5

But for that reason Peter’s attempt to divert him from that path or to
protect him from himself on it (cf. 18:10) is not only an assault on Jesus’
obedience to the Father but as such also a way of adding to the bitterness of
his suffering, as will be evident before the night is over. Peter will disown Jesus

94. For this designation of early morning in the rabbinic literature, see, e.g., Strack/Biller-
beck I, p. 993.
95. Or, J. C. Sikkel puts it in Zie het lam Gods, 1965, pp. 89ff.:

We are not able. . . . Jesus has to go forward alone. We cannot go with him in that battle
of faith, in that clinging to the Scriptures as he enters the deep waters, the swirling
maelstrom of death. We cannot go where sin is to be atoned for, where the debt is to be
paid, where, in submitting to the suffering of death and curse, the soul of Jesus has to pour
itself out. . . . It is one single life that is in him and in us, and therefore Jesus’ way is our
way. We go along with him. Where he is, there we will also be. We will suffer with him,
and we will also be glorified with him. . . . But he goes on ahead — we follow. He goes
forward alone. In that way we cannot follow him.
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three times, not for lack of courage, but because he is unwilling and powerless
to be considered a disciple of a Lord in fetters on his way to a cross.

This last word of Jesus to Peter also demonstrates in a striking way what
following Jesus really is. ““You will deny me three times” does not undo “you
will follow afterward.” But it does put all the stress on ““afterward”: Afterward,
when Jesus by the power of his self-surrender has overcome the power of the
world, when Peter has turned from his way to the way of his Lord (cf. Lk.
22:32). Then the disciples will follow Jesus in his going to the Father. For
where the Lord will be, there his servants will also be (12:26).%6 But *‘afterward”
they will also follow him on earth, when he has departed and it will prove true
of them that “a servant is not greater than his master™ (vs. 16) and that “if
anyone serves me, he must follow me’” (12:26). But even then their following
will only take them on a road that Jesus has first traveled alone and has thus
made passable for them.

96. Cf. also Bultmann, Comm., p. 598:

“Yotepov [“afterward”] is to be understood as equally fundamental as peté todte in 13:7:
Jesus must first have gone and have conquered the world; or: in the light of Jesus’ death,
by becoming aware of his own powerlessness, Peter must first become convinced of Jesus’
victory before he can follow him. His following will then consist, as will be stated in
14:1-4, in Jesus fetching him; what is required of him, on his side, is not an act of heroism,
but expectant preparedness.
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13:31-38
The Approaching Farewell, Peter’s Denial Foretold

Verses 31-38 form a fluid transition between 13:1-30 and ch. 14, They directly
continue vs. 30 and the Last Supper conversation as we know it also from the
Synoptics (cf. vss. 36-38 with Mt. 26:33ff. par.). And they also anticipate the
great themes of chs. 14~17, which are lengthy monologues with only one further
reference to the meal of ch. 13 (14:31).

Verses 31-32 depict the situation beginning with the departure of Judas
from the viewpoint of Jesus’ glory. This glory will come up again and again
in the following chapters, especially in the prayer in ch. 17 (14:13; 15:8; 16:14;
17:1-5, 10, 22, 24).78 Typically, here again Jesus identifies himself as the bearer
of the divine glory with the Son of man (cf. 12:23; 1:51), the self-designation
that is associated with the absolutely transcendent character of Jesus® messiah-
ship and that also serves as an alternative for the title Son of God.” Accordingly,
the change from one to the other of the two titles of majesty does not create
tension (cf., e.g., 13:31 with 17:1£f.),80 with this difference, however, that (the
glory of) “the Son of God” refers specifically to Christ’s (preexistent) personal
relation to God, while “‘the Son of man” refers to the (“eschatological’’)
salvation-historical function and mandate Christ has been given by God. Both
of these realities emerge here. When Jesus dismisses Judas, he says, “‘now is
the Son of man glorified,” and this bears on the fulfillment of the mandate

78. On this see at length G. B. Caird, *“The Glory of God in the Fourth Gospel: An Exercise
in Biblical Semantics,” NTS 15 (1968-69), pp. 265-77.

79. See further in the comments on 1:51; cf. also p. 138, n. 108, and p. 200.

80. Cf. also 11:4, where in place of 30E0o8fi 6 vidg 10D Oeo® is also found the reading
... 100 &vOpdmov.
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given him by God as the Son of man on earth, which is now reaching it
culmination; for the “night” into which Judas disappears also marks the epd
of the “day” in which Jesus must do the “work” that the Father had given hip
to do, which is to be the light of the world (cf. 9:4, 5; 11:9f.; 12:35) as the Sop
of man descended from heaven (cf. 3:13). For that reason we read next, “ang
in him God is glorified”: God is glorified in the fulfillment of the mandate for
which God has sent Jesus (cf. 17:4).

The end of the descent of the Son of man is also the beginning of hig
ascent. This we learn in vs. 32: “if” — as vs. 31 intended — “God was
glorified in him, God will also glorify him in himself”” in answer to his own
glorification in the Son of man (cf. Ph. 2:9ff.),81 in his return to where he was
before (6:62), to his glory as the Son with the Father before the world was
(17:5, 24; 1:1). Tt is that glory to which Jesus now directs himself, in distinction
from the stage of glory he is (as it were) leaving behind. That return still lies
before him, and he is still to pray for it with urgency (17:1ff.). Between the
two still lie the night and the cross as the place at which and the way in which
the Son of man “must be lifted up’ (3:14). But that hour is now at hand: “he
will glorify him [the Son of man] at once.” There is no gap between the Son
of man’s descent and ascent or between the glory of the one and the glory of
the other. But the glory of the descent from heaven is not the same as the glory
of the ascent to and into heaven: the two are “worlds’ apart. Hence the disciples
still need to be given extensive instruction, and Jesus will still pray at length
before he leaves. '

33 The second great theme that is struck in vss. 31-38 and that returns
again and again in what follows is that Jesus’ imminent glorification is also his
departure and separation from the disciples. In the term of address “little
children,” which occurs only here in this Gospel (but frequently in the Johan-
nine epistles), we are certainly permitted to hear an assertion of deep emotional
attachment, especially in view of this final farewell and departure, though the
rabbis commonly used such a form of address in speaking to their pupils.82
Now that he is departing and they must stay behind, Jesus’ concern embraces
them in a particular way. Admittedly, he does express himself in the same words
as he has used in speaking to “‘the Jews” (7:33ff.; cf. 8:21ff.; 12:35), and he
reminds the disciples of that: “Yet a little while I am with you. You will seek
me, and, as I said to the Jews, so now I say to you. . . .” For “the Jews” this

81. Basic to the transition here is not— as in Philippians — a humiliation-exaltation
scheme but a descent-ascent motif. But this does not exclude the fact that in John Jesus’ exaltation
by the Father also has the character of God’s answer to (or reward for) the doing of his will by
the earthly Jesus — pace E. Késemann, The Testament of Jesus, 1968, p. 18; see also the comments
above on 12:23. Schnackenburg speaks correctly of the ‘‘response-character of [God’s] activity”
(Comm., German ed., III, p. 56; English ed., III, p. 50, has ‘“‘correspondence’).

82. Though apparently not in this diminutive form; cf. Strack/Billerbeck II, p. 559.
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was a warning to believe in him before it was too late. For the disciples it
certainly means something else (cf. 14:19; 16:16ff.). But Jesus still stresses that
he is going away, and following him is no less impossible for the disciples than
for the others. For him and therefore for them his departure leads to another
mode of existence. Until now he has participated in their mode of existence
(1:14) and they have been able to see his glory with their own eyes and touch
it (as it were) with their own hands. But all that will now come to an end. Their
faith in him will have to face very different demands than before.

Here, too, we are struck by the strong salvation-historical discontinuity
that is posited in the Fourth Gospel between the modes of existence of the
earthly and the heavenly Jesus. Jesus’ work and fellowship with his own are
not merely transferred from earth to heaven in order to go on there as usual.’3
It is precisely this difference that will be the subject of lengthy discourse in
what follows but to which Jesus now already wishes to alert the disciples, who
are now largely groping in the dark.

Beeause the transition from vs. 33 to vss. 34 and 35 seems at first rather abrupt and
because vs. 36 seems to link up with vs. 33 better than with vss. 34 and 35, some
expositors regard vss. 34 and 35 as an insertion by a later redactor.84 The question is,
then, what moved the redactor thus to break the connection between vss. 33 and 36
and whether this is not an oversimple shifting of the problem. Others understand vss.
31-35 to be a unit that originally served as the introduction to ch. 15, after which ch.
16 then followed. In that reconstruction, ch. 14, joined with 13:36-38, is said to have
formed the conclusion of the whole and at the same time the transition to 18:1ff.85
Most expositors reject this radical reconstruction and consider the text before us as
original, granting that the transitions between vss. 31-32, 33, and 34-35 are not
smooth.86 We abide by the idea expressed earlier that this closing section of ch. 13
anticipates, from varying vantage points, that which is further elaborated in the cycle
of chapters beginning with ch. 14, a structure for conceptual development that is not
foreign to the Fourth Gospel (found also in ch. 14 and in chs. 15-16; see below).87

34 After the glorification of Jesus (vss. 31-32) and the disciples’ con-
sequent remaining behind on earth (vs. 33) follows, as the third vantage point
of the approaching time, the “‘new commandment” as the basic rule for their

83. On this see at length the comments above on 9:4ff. and 11:9ff.

84. So Schnackenburg, though he recognizes that the insertion of the love commandment
is “very much in the spirit of the Evangelist and fits in very well” (Comm. 11, p. 53).

85. Bultmann, Comm., pp. 523ff., 595ff.

86. Brown (following Loisy) writes that the parts are “more juxtaposed than connected.”
But he adds: “Nevertheless, one can trace the logic that led to the union of these disparate
elements™ (Comm., p. 609).

87. On this see also p. 262, n. 27.
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emerging community. Only in the fulfillment of this rule is fellowship with
their glorified Lord maintained and the ground and meaning of their existence
indicated to the church that remains behind. This theme has already been
presented to the disciples in its paramount importance for the future in the
footwashing. And it will come up again in the following chapters (e.g., 15:9ff.).
Hence this verse, like vss. 31-32 and vs. 33, also anticipates a coming theme,

The sentence construction of vs. 34 is not entirely clear, but the second
half of the sentence is clearly designed to elucidate the first part, so that the
translation must read approximately as follows: ““I [herewith] give you a new
commandment: that38 you love one another and that, as I have loved you, you
also love one another.”

The expression “a new commandment,” which also occurs in 1 Jn. 2:8,
is striking and much debated. It cannot mean that Jesus was the first to posit
the obligation to love one another. It was, after all, also the fundamental rule
of life in the Old Testament (cf. Lv. 19:18; Lk. 10:25ff.)8% and held as an ideal
in pagan antiquity, whether in the general sense of philanthropy or in the sense
of political solidarity.%° Scholars have explained this newness of the Christian
love-commandment in various ways — for example, in terms of degree and
intensity or scope — but, in view of what love is able to do also from purely
humanitarian motives (cf. Ro. 5:7), not always convincingly.

As translated above, the new commandment of which Jesus speaks is
given further definition and explanation in the words “as I have loved you”
(cf. 15:12). In Jesus’ love the commandment comes into play in a new salva-
tion-historical way®! and receives a new grounding and, by his Spirit, a new
possibility of fulfillment (cf. Ro. 8:3, 4) and, in content, a characteristic defi-
nition (cf. 15:13). Already in the footwashing Jesus gave his disciples the
“example” of that love. And that not only in the ethical command, imperative
sense of the word, but above all in the indicative sense of how he, as the One
sent by God, represents his love to the world. For as *“‘his own” must love one
another “‘as” Jesus has loved them, so he has loved them “as” the Father has
loved him (cf. 15:9), that is, as he revealed God’s love to the world in his

88. The first fvor indicates epexegetically (cf. BDF §394) the content of évtoArv; the second
ties in with the following xa®dc Ayémnoo dufic, which clarifies vs. 34a. According to other
expositors, the second tva clause is not parallel to the first but states the purpose of the »08dg
clause (cf. Bultmann, Comm., p. 525, n. 5). The second clause then gains a more independent
place next to the first with its new beginning: “as I have loved you, that you may also love one
another.” But in my view %08dq should be seen as further explication of évtoAnv xoaviiv, not as
a new rationale for dryondite dAANAOVG.

89. For the rabbinic view see Strack/Billerbeck I, p. 353 on Mt. 5:43, but also II, p. 559
on Jn. 13:34.

90. See Bultmann, Comm., p. 527, n. 2.

91. Cf. J. Behm, 7DNT 11, pp. 449f.




