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2. A Prophecy of the Denial (13:36-38)

36Simon Peter asked him, “Lord, where are you going?” Jesus
replied, “Where I am going, you cannot follow now, but you will follow
later.” 37Peter asked, “Lord, why can’t I follow you now? I will lay
down my life for you.” 38Then Jesus answered, “Will you really lay
down your life for me? I tell you the truth, before the rooster crows,
vou will disown me three times!”

All the Gospels tell us that Jesus prophesied Peter’s threefold denial (Matt.
26:33-35; Mark 14:29-31; Luke 22:31-34). Clearly it made a profound im-
pression on the early church.

36 The full name ‘““Simon Peter” is used as this apostle ignores the
words about love and reverts to the subject of Jesus’ departure. He speaks
respectfully (‘“‘Lord”; for this term see on 4:1), and inquires where the Master
is going. Jesus’ reply retains the element of mystery.80 He repeats his earlier
statement, though in the singular, making it personal to Peter: “Where I am
going, you cannot follow now.”’8! But to this he adds a further point: ““You
will follow later.”

37 Peter appears astounded and his pride in his discipleship is hurt.
Still using the respectful “Lord” in his address,?2 he goes on to inquire why
he cannot follow. He affirms his readiness to lay down his life for83 Jesus.
The words Peter uses are almost exactly the same as those used of the Good
Shepherd (10:11). John may well be indulging here in some more of his irony.

R 1}

Greek here “should not be construed, ‘if you have love among one another’ ” (Grammatical
Insights, p. 121). Tertullian tells us that in his time the heathen commented on the Chris-
tians: “See, they say, how they love one another . . . how they are ready even to die for
one another” (Apol. 39; ANF, 11, p. 46). Chrysostom, however, complains that in his day
Christians show all too little love: “even now, there is nothing else that causes the heathen
to stumble, except that there is no love. . . . Their own doctrines they have long condemned,
and in like manner they admire ours, but they are hindered by our mode of life” (72.5; pp.
266, 267). Such words are not irrelevant in our own day. Beasley-Murray remarks, *“The
attractive power of communities of love is no less evident in our age, where such com-
munities are increasingly uncommon’ (p. 264). For é&ydmn in John see on 5:42.

80. “Why does not Jesus give a straight answer to that simple question? Because
the answer is the whole revelation which can only be given ‘afterward’ when the work of
Jesus is complete” (Newbigin).

81. It may be significant that this time the personal pronouns are omitted. In verse
33 &y and Dpeic put Jesus and the disciples in strong contrast. When Jesus repeats the
words to Peter, this contrast is not stressed. Instead we find vbv inserted. The emphasis
appears to be on present circumstances.

82. According to the usual text. Kvpie is omitted by a few important MSS such
as X* 33 565 vg syrS, and it may possibly have crept in by scribes imitating verse 36.

83. For Orép see on 6:51.
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Peter affirms his readiness to die for Jesus. The exact opposite is true and thag
in two ways. In the first place Peter was not really ready, as the sequel would
show. And in the second Jesus was about to lay down his life for Peter,

38 Jesus’ reply84 queries his follower’s confident assumption. Peter’s
readiness to die for Jesus is not quite what he thinks it is. His use of the sword
in the garden shows that he was ready in certain circumstances to face death
boldly. There was truth as well as error in his words. But he was not ready
to stand for Jesus when all seemed lost. That demanded a different brand of
courage and devotion. Now comes Jesus’ prediction of the denial (for Jesus’
knowledge see on 4:18). It is introduced with the solemn “I tell you the truth”
(see on 1:51). This is no casual remark. It is a solemn pronouncement made
in full awareness of its gravity. Jesus assured Peter that a cock would not
crows3 until he has three times denied® him (see 18:27 for the fulfillment).
The prediction must have come as a shock to Peter. It evidently quite subdued
him, and this may be the reason he remained silent throughout the rest of the
time in the upper room, though the others apparently spoke freely. We do not
hear of him again until 18:10.

84. For the rare dmoxpiveton see on 12:23.

85. There is some evidence that the cock was held to crow at a set time (cf. Mark
13:35 for cock-crow as fixing one of the four watches of the night). NBD says that “in
many countries the domestic cock was regarded as an alarm clock™ (p. 156). However, in
this place it seems that an actual crowing is meant, as the words recording the fulfillment '
note.

86. The subjunctive after #wg oD indicates that the time is indefinite.
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1. The New Commandment (13:31-35)

31When he was gone, Jesus said, “Now is the Son of Man glorified
and God is glorified in him. 32If God is glorified in him,2 then God
will glorify the Son in himself, and will glorify him at once. 33My
children, I will be with you only a little longer. You will look for me,
and just as I told the Jews, so I tell you now: Where I am going, you
cannot come. 34A new commandment I give you: Love one another. As
I have loved you, so you must love one another. 35All men will know
that you are my disciples if you love one another.”

a. 32 Many early manuscripts do not have If God be glorified in him.

There is a good deal of discussion among commentators as to whether the
discourse that follows should be thought of as coming from Jesus or as the
reflections of the author. While few would be prepared to say that nothing in
these chapters comes from the narrator, yet the words of Wright should be
heeded: “‘every reader must feel that here he is in touch with the mind of our
Lord. Here One is speaking, greater than the Evangelist. If these be the words
of the Evangelist, he cannot be less than another Jesus.” If Jesus is not speaking
to us in these passages we must despair of finding his words anywhere.

A further topic that arouses controversy is whether we have here the
original order of the chapters. The end of chapter 14 contemplates an imme-
diate departure, but there are three more chapters before the little band is said
to be elsewhere. Many urge, accordingly, that chapters 15 and 16 should be
transferred to a position in the middle of 13:31. This helps us over some
difficulties but introduces others (17:1 does not really follow well on 14:31;
the reference to the ‘“‘new” commandment in 13:34 does not sound as though
it were originally spoken after 15:12, and there are other difficulties). An old
view is that the departure did take place at the end of chapter 14 and that the
following chapters are words spoken as the little group walked to Gethsemane.
This is not impossible, though it cannot be proved. Another suggestion is that
13:31-14:31 and 15-17 give us alternative versions of the same discourse.
Both are Johannine in style, so it is necessary to hold that the original author
wrote both. Then either he was removed from the scene before he could decide
which to use and someone else put both in, or he could not bring himself to
drop either. Even the great names that support such views cannot make them
plausible.

Such suggestions rest on the basic premise that these chapters do not
conform to our canons of tidy and logical arrangement. But why should they?
The writer did not think like a modern man, and it is too much to ask him to
arrange his material according to our tastes. He does not do it elsewhere
(“dislocations” are found by some critic or other in practically every part of
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this Gospel), and we ought not to look for it here. There is no MS evidence
for any of the suggested rearrangements, nor any support in ancient writers,
It is by far the best course to take the writing as it stands, recognizing that
the writer was not concerned to arrange his work in accordance with our tasteg,

It is significant that Jesus begins with instruction about love. The new
thing that Christianity brought into the world was that “you must love one
another” just as Jesus loved. It is also important that the themes of “going”
and ‘“‘coming” are prominent throughout the discourse. Dodd points out that
in the section 13:31-14:31 “the longest passage without direct reference to
going and coming is no more than five verses. This dialogue in fact is occupied
with the interpretation of the death and resurrection of Christ.”’64 It is the
death and resurrection that really show us what love is.

31 The further time note indicates John’s interest in the order of
events. The departure of the traitor was a significant happening, for it meant
that the little company was now purged of its evil element. It meant also that
the betrayal was under way, and therefore that the great saving act to be
consummated at Calvary was fairly launched. In these changed circumstances
Jesus immediately65 begins his teaching. “Now’ points to present circum-
stances. Now that the betrayal is under way the glorification of the Son has
begun. Indeed, this saying regards it as already completed.5¢ For “the Son of
Man” (used here for the last time in this Gospel) see Additional Note C, pp.
150-32. There are some characteristic Johannine ideas here. The glorification
of Christ is connected with what appears to human understanding as the very
opposite of glory. Jesus is looking to the cross as he speaks of glory. Origen
employs the striking expression “humble glory” to express this idea.5” And
the glory of the Father is bound up with the glory of the Son. The two are
one in the purpose of saving sinners. The glory of Christ as he stoops to save
us is the glory of the Father whose will he is doing. The cross reveals the
heart of God as well as that of Christ.

32 The text in the opening part of this verse is uncertain. Most MSS
read “If God is glorified in him” 68 at the beginning of the verse, but the words
are omitted by an important group of MSS, possibly by homoioteleuton® or

64. IFG, p. 403.

65. Moulton sees here another example of the aorist used to express what has just
happened (see on v. 1).

66. The aorist ¢€50E4o8n contemplates the glorification as a completed whole. It
also lends a note of certainty to the saying. Nothing can prevent the complete accomplish-
ment of this glorification. For do£&fw see on 7:39.

67. Cited by M. F. Wiles, The Spiritual Gospel (Cambridge, 1960), p. 82.

68. The words are read by X2 A C2 @Y f13 lat sa etc. But they are omitted by
important MSS like p% R* B C* D W f1 it syr®.

69. Note the repeated &v o1 . . . v odtd. It is countered that, apart from &, the
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because their retention makes an exceedingly complicated sentence. Even
without these words the sentence is not straightforward. If they are retained,
the conditional construction implies that the condition has been fulfilled.”® No
doubt is being thrown on God’s being glorified in Christ. Rather, Jesus is
uttering three certainties. The first is that God is glorified in him (i.e., in his
passion; see on v. 31). The second is that God will glorify Jesus in himself7!
(i.e., in heaven; cf. 17:5). The resurrection will follow the crucifixion, and
this will be the Father’s seal on the work of the Son. Since the Father is
glorified in the Son, the Father will certainly vindicate the Son and glorify
him. The future tense points beyond the passion to the eternal glory of the
Father that the Son will share. “As God is glorified in the Messianic work of
the Son, so the Son shall be glorified in the eternal blessedness of the Father”
(Plummer). The third is that God will do this without delay. Jesus is looking
into the immediate future, not discussing a remote prospect.

33 “My children” is a diminutive expressing affection.’? Jesus knows
that this teaching is difficuilt, but he wants his hearers to be sure of his tender
concern for them. He proceeds to unfold a little more of the meaning of the
preceding words. He will be with them only for a little while’ longer, and
then, as he has already said to the Jews (i.e., Jewish leaders opposed to Jesus),
they will look for him and will not be able to follow him (7:33-34; 8:21). He
does not add, as he did to the Jews on the first occasion, ‘““you will not find
me,”” and this may be significant. The words puzzled the Jews when they were
spoken to them and they puzzle the disciples now (v. 36). This saying is
noteworthy in that it occurs in exactly the same words in 8:21 and 22 (where
see note). It is the only saying I have found in this Gospel that is repeated
exactly in three occurrences (see on 3:5 for John’s habit of introducing slight
variations). Obviously John attached significance to it. It is possibly also

insertion could be explained by dittography. But the &i remains as a stumblingblock to any
theory of accidental addition.

70. i with the indicative.

71. Reading &v o) or év €01, as most agree. It is also possible to read v
o0t and understand it to refer to Christ, that is God will glorify him in his own human
person: “God will also give him glory of his own” (Rieu). But this is less likely.

72. The Greek means “‘Little children.” texviov is found here only in the Gospels.
It appears as a variant reading in Gal. 4:19 and elsewhere in the New Testament only in
1 John, where it occurs 7 times. It is thus a Johannine word, and one not used excessively.
Since John has used téxvov on three occasions the diminutive should be seen as significant.
Jesus is speaking with tendemess, like a father to his little children. The word incidentally
is always plural in the New Testament.

73. This is the first example of pixpdv used substantively in this Gospel, but it
recurs in the following chapters (14:19; 16:16 bis, 17 bis, 18, 19 bis). The thought of a
short interval sounded throughout the final discourse. The expression xpdvov puepdv is
found in 7:33; 12:35.
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another example of this Evangelist’s habit of using expressions to which more
than one meaning might be attached, for the words might refer to Jesus’ death
or to his ascension. If both meanings are in mind, then Jesus is affirming that
the disciples as they are go with him neither to death nor to the glory beyond,

34 “Anewcommandment” (cf. 1 John 2:8) is in an emphatic position
in the Greek. It is important. This is the one place in this Gospel where Jesus
uses the term ‘‘new.” 74 The content of the commandment is given very simply:
“Love one another.” Jesus is not speaking here of love to all people but of
love within the community of believers (it “is presented as the marching order
for the newly gathering messianic community,” Carson). Love itself is not a
new commandment, but an old one (Lev. 19:18). The new thing appears to
be the mutual affection that Christians have for one another on account of
Christ’s great love for them.’> A community has been created’® on the basis
of Jesus’ work for us, and there is a new relationship within that community.
“It was ‘new,” because the love of Christ’s friends for Christ’s sake was a
new thing in the world” (Dods). Jesus himself has set the example.”” He calls
on them now to follow in his steps. He is not asking them to do any more
than he himself has done.8

35 This is to be the distinguishing mark of Christ’s followers. All
people will know that they are Jesus’ disciples if, and only if, they love one
another (cf. 1 John 3:23; 4:7-8, 11-12, 19ff,, etc.).”®

74, nonvdg is used also of the tomb (19:41). Perhaps we should notice also that
the risen Lord once uses the comparative of véog (21:18). Tumer sees the present passage
as an example of the predicative use of the adjective, with the meaning, “I give you it
anew” (M, I, p. 225). This, however, scarcely seems justified.

75. Cf. Plummer, “The commandment to love was not new, for ‘thou shalt love
thy neighbour as thyself” (Lev. xix.18) was part of the Mosaic Law. But the motive is new;
to love our neighbour because Christ has loved us. We have only to read the ‘most excelient
way’ of love set forth in 1 Cor. xiii., and compare it with the measured benevolence of the
Pentateuch, to see how new the commandment had become by having this motive added.”

76. The men of Qumran were very fierce toward outsiders, but they had a high
regard for love within the brotherhood (see, i.e., 1QS 1:10; v. 26). John cannot parallel
their hatred for outsiders but the love within the fellowship forms another point of contact.

77. It may be significant that in speaking of his own love Jesus uses the aorist
tense fyéanoo., but on both occasions when he speaks of the disciples loving one another,
the present &yomdite (cf. also v. 35; 15:12). His love was strikingly set forth in the cross;
they are to keep on loving.

78. Note the significance of %a0dc . . . xod dueig. The second tva will not depend
on the first, but rather be coordinate with it, so that the second clause reaffirms and amplifies
the first. It is in accordance with John’s method that there are slight differences between
the two ways the thought is expressed in this verse, and that 15:12 differs from both (see
on 3:5). It is also quite Johannine in that the saying bere is ambiguous (Christ’s love may
be the measure or the ground of ours) and that both meanings are probably intended.

79. Turner points out that &v means “in,” not *“to,” and sees no reason why the




