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has given him. It is possible that “glory” here is used in the more common
sense, rather than denoting lowliness as earlier in this prayer. Jesus may be
referring to the majesty and splendor that will be his in the life to come. It jg
also possible that he is praying that they will have the insight to know what
the true glory really is, that is, that they may see lowly service as truly glorious,
Paul gives us a somewhat similar thought when he says that “we, who with
unveiled faces all reflect the Lord’s glory, are being transformed into his
likeness with ever-increasing glory” (2 Cor. 3:18). The glory that the Father
gave the Son arose out of the love with which he loved him before this universe
came into existence.”’ Again we have the thought of preexistence, and again
the greatness of the love of the Father for the Son.

25 The last two verses are something of a retrospect. They might,
perhaps, be set off as a separate division of the prayer. There is no petition in
them. Jesus is no longer praying for those who would believe through the
apostolic witness. He is making statements about what he has done and the
purpose of his doing it. The address “Righteous Father” is unique (though
cf. “Holy Father,” v. 11). It reminds us of the character of the Father. Jesus
is not looking for an attitude of favoritism from the Father but bearing in
mind, as he prays for his followers, that it is God’s nature to be righteous. It
is probably significant that immediately after addressing God as righteous he
proceeds to distinguish between “the world”” and his followers. It is because
God is righteous that he treats both groups as he does.”® Jesus proceeds to
contrast “the world”’7? with himself. The world, in its very nature, is ignorant
of God (cf. 8:55). But Jesus is different. He has a complete knowledge of God
(see on 4:18). The knowledge of the disciples is related to the incarnation. It
is not said that they knew God, but that they knew that God sent Jesus.

77. Godet comments, “This saying of Jesus is that which leads us farthest into the
divine depths. It shows Christian speculation on what path it must seek the solution of the
relations of the Trinity; love is the key of this mystery.”

78. Cf. Dods: “The Father’s justice is appealed to, that the believing may not share
the fate of the unbelieving world.” Cf. also Lenski, “Jesus closes with a word of complete
confidence in the righteousness of the Father, yet he leaves unsaid what action he expects
from this righteousness. He does not need to say this, for the Father will most assuredly
act in righteous accord with what Jesus here lays before him.”

79. »oi before 6 x6opog is a little surprising. It can scarcely mean “even,” but
“also” is not much easier. Perhaps we should take &y 8¢ oe §yvev as a parenthesis and
understand the two xaic as “both . . . and,” “both the world did not know you . . . and
these knew. . . .” The ignorance of the world and the knowledge of the disciples form a
pair. Moule notes that Abbott favors this view, and proceeds, “but the first xod does not
seem so easily explicable” (IBNTG, p. 167). However, he gives no alternative explanation,
preferring apparently to regard the xai as misplaced. Turner favors the view adopted here
(M, 100, p. 335). REB renders “although” (as also Goodspeed, Schonfield, etc.). FF has
“indeed.”
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26 Throughout the ministry Jesus has made80 the Father known (cf.
v. 6). For the use of “your name” (NIV, “you’’) in this prayer see on verse
6, and for “the name” on 1:12. Jesus has revealed the Father to his followers,
and he says now that he will do this again. This may refer to the revelation
in the cross, or it may refer to the work of the Holy Spirit whom he has
promised to send (15:26). The following reference to love8! may perhaps
make it a little more likely that it is the cross that is primarily in mind. The
purpose of this future revelation is that the love with which the Father loved
his Son might be “in” the disciples. In Johannine fashion this probably has
a double meaning: the love in question will be “within” them (“in their.
hearts,” Twentieth Century), and also *“‘among” them (the relation uniting
them to one another). With this purpose is linked another, that Christ himself
may be “in”’ them (within them and among them). The love of God is thus
associated with the indwelling of Christ. We know the love of God because
the Son dwells in our hearts. The very last words of the prayer refer to Christ’s
continuing presence in his followers. Whatever the future holds he will be
with them.82

80. The aorist &yvddpion points to a completed activity.

81. For dyémn see on 5:42. The cognate accusative coupled with a personal object,
1 drydmn fiv fyyémnodc pe, is most unusual. Abbott finds no parallel except Eph. 2:4, and
there the accusative may be due to the attraction of the relative into the case of the
antecedent. He thinks that the Evangelist “shrank from representing the love of God as
instrumental (‘wherewith’)”” and he proceeds to connect it with the statement that God is
love (2014).

82. Cf. Westcott, “The last word of the Lord’s prayer corresponds with the last
word of His discourses; éy® vevixnxo tov x6opov (xvi.33). He is Himself the source of
victory and life.”
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3. Prayer for Those Who Will Believe (17:20-26)

20 “My prayer is not for them alone. I pray also for those who wil]
believe in me through their message, 2ithat all of them may be one,
Father, just as you are in me and I am in you. May they also be in ys
50 that the world may believe that you have sent me. 221 have given
them the glory that you gave me, that they may be one as we are one:
231 in them and you in me. May they be brought to complete unity to
let the world know that you sent me and have loved them even as you
have loved me. 24Father, I want those you have given me to be with
me where I am, and to see my glory, the glory you have given me
because you loved me before the creation of the world. 25Righteous
Father, though the world does not know you, I know you, and they
know that you have sent me. 261 have made you known to them, and
will continue to make you known in order that the love you have for
me may be in them and that I myself may be in them.”

The concluding section of the prayer is of the greatest of interest, for in it
Jesus prays for all believers. It is thus a prayer for us as for those of previous
generations. The dominant concern is for unity and for the divine glory.

20 Jesus names those for whom he is about to pray. His intercession
is not confined to the needs of the apostles, but looks out to the result of their

looks for them to be set apart to do God’s will. But the implications are not the same in
the two cases. For him the consecration issued in an atoning death; for them in lives of
service (sometimes crowned with a martyr’s death). There does not appear to be a parallel
to Jesus’ statement, “I sanctify myself.” See further the lengthy note in Hoskyns.

57. Cf. Liithi: “He serves as Mediator between Heaven and earth. He sanctifies
Himself by placing Himself completely at His Father’s service and saying, ‘Not my will,
but thine, be done.” His path of duty leads through the Cross and the grave to Resurrection,
and up to the right hand of the Father, from whence He shall come again. This absolute,
voluntary filial obedience is the secret of Christ’s self-sanctification. That is what He means
when He stands alone before the Father here and vows to Him, ‘I sanctify myself.” ”

58. For Urép see on 6:51.

59. For tva dow in this prayer see on verse 11.
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mission. Jesus prays for0 all who will believes! in himé2 through their mes-
sage. Three times in this prayer we have had references to “your word”
referring to the Father (vv. 6, 14, and 17). Now Jesus refers to “their word”
(NIV, “their message’), which will stand for their whole message. That
message will be one that will lead to faith in Christ.

21 The content of the prayer follows. The first petition is “that all of them
may be one” (cf. 10:30).93 This is followed by a statement of the mutual indwelling
of the Father and the Son and a prayer that believers may be “in” them both. The
structure is markedly similar to that in verse 23, where there is also concern for
unity. In both places we have four parts. Here they are as follows: (1) “Father . . .
you are in me,” (2) “I am in you,” (3) “May they also be in us,” (4) “so that the
world may believe that you have sent me.” In verse 23 these are the four parts:
(1) “Iinthem” (2) “you in me” (3) that they may be “brought to complete unity”
(4) “to let the world know that you sent me.” In each case the effect of this structure
is to add solemnity and empbhasis. Jesus prays first that the disciples may be one
and then that they may be “in” the Father and the Son, just as the Father64 and the
Son are “in” one another (cf. 15:4ff.; 1 John 1:3). This does not mean that the unity
between the Father and the Son is the same as that between believers and God, but
it does mean that there is an analogy. The Father is in the Son and does his
works (14:10). The Son is in the Father. The two are one (10:30) and yet are
distinct. So in measure is it with believers. Without losing their identity they are
to be in the Father and the Son. Apart from the Son they can do nothing
(15:5).65In other words, the unity for which he prays is to lead to a fuller experience

60. The preposition is nepi, which is usual with this verb to convey the meaning “ask
about.” But John uses it of praying for people in 16:26; 17:9, as well as here. The meaning is
much the same as that of Onép, to which epl sometimes approximates (see BDF, 229[1]).

61. The present participle, t@v motevévtov, might perhaps be held to signify
those who at that moment believed on account of the disciples’ word, but this is unlikely.
The future almost certainly gives the sense of it. Turner regards this as a present participle
for the future, perhaps under Hebrew or Aramaic influence (M, II1, p. 87).

62. Taking eig éué with t@v motevévrov rather than with Adyov (i.e., “their word
with respect to me”). The former is more in accordance with Johannine style, but the latter
is not impossible and is favored by the word order.

63. For tvo. dow in this prayer see the comments on verse 11. John sets mévieg
and £v side by side to emphasize that the great number of believers is to be one.

64. The address is [Tatrjp as in verses 24 and 25, whereas in verses 1, 5, 11 the
vocative Ildtep is used (there is some textual variation, but this appears to be the true
text). Clearly there is not much difference between the two.

65. Cf. Barrett: ““The unity of the Church is strictly analogous to the unity of the
Father and the Son; the Father is active in the Son — it is the Father who does his works
(14.10) — and apart from the Father the deeds of the Son are meaningless, and indeed
would be impossible; the Son again is in the Father, eternally with him in the unity of the
Godhead, active alike in creation and redemption. The Father and the Son are one and yet
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of the Father and the Son. And this in turn will have the further consequences
“that the world may believe.”66 Typically the faith that is to be produced in the
world is expressed in terms of Christ’s mission (“that you have sentme””). The fact
that the Father sent the Son is for this Gospel of the first importance.

22 Jesus now says that he has given his followers the glory that the
Father gave him. That is to say, just as his true glory was to follow the path of
lowly service culminating in the cross, so for them the true glory lay in the path
of lowly service wherever it might lead them. The little band and its Master were
both insignificant as the world counts importance. But the apostles are right with
God and therefore they are supremely significant. They have the true glory. They
are walking in the way of God. We have seen often in this Gospel that for Jesus
the cross is the true glory. Elsewhere it is recorded that he called on his followers
to take up their cross in following him (Luke 9:23). For them, too, the way of
the cross is the way to true glory.67 The purpose® of this giving of glory to the
disciples is unity. This time Jesus prays that they may be one just as the Father
and the Son are one. The bond that unites believers is to be of the very closest.

23 For the structure of this verse and its significance see on verse
21. Indwelling is the secret of it all. Christ indwells believers, and the Father
indwells him. It is through Christ that they have their unity with the Father
(cf. 14:6).89 This indwelling is purposive.”® It looks for the disciples to be

remain distinct. The believers are to be, and are to be one, in the Father and the Son,
distinct from God, yet abiding in God, and themselves the sphere of God’s activity (14.12).”

66. Strachan has a helpful note: “The basis of this unity is religious. Even what is
called ‘oecumenical’ union, the world-wide Church remains imperfect without a unity in our
doctrine of God and of salvation, and a unity of purpose in our mission. The size and extent
of the Church alone will not impress the world. This inward unity expressing itself in a
common mission and message will alone impress the world.” J. C. Earwaker is of the opinion
that the tvo. which precedes this clause should not be taken as final but as introducing a third
petition. Christ is praying, he thinks, “(1) that all may be one; (2) that they may be in us;
(3) that the world may believe” (ExT, LXXV [1963-64], p. 317). This is attractive, but it does
not face the fact that the prayer is ““for those who will believe in me through their message”
(v. 20). It is not easy to understand how a prayer for such people, who before believing were
part of “the world,” could include a petition “that the world may believe.” Moreover,
Earwaker’s view seems almost to require a xai before the third fvor.

67. Cf. Barclay, “We must never think of our cross as our penalty; we must think
of it as our glory. . . . The harder the task we give a student, or a craftsman, or a surgeon,
the more we honour him. We, in effect, say that we believe that nobody but him could
attempt that task at all. So when it is hard to be a Christian, we must regard it as our glory,
as our honour given to us by God.”

68. {va. here is fully telic; for tvar see on 1:8 and for ®drych on 1:31.

69. Cf. Lagrange: “The manner of this union is explained here: the Son is in the
faithful, He is in the Father: it is thus by Him that the faithful are united with the Father:
not that they pass from the one to the other, but because they find the Father in the Son.”

70. Again we have telic Tva.
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“brought to complete unity.”’! They already had a unity of a sort. But this
unity is not regarded as being sufficient. There is to be a closer unity, a
“perfected” unity. As in verse 21 the unity of believers is to impress the world.
In the former place the purpose was that the world might believe that the
Father sent the Son. Here it is that the world may know that the Father sent
the Son. Actually there is little difference, since for John believing gives further
knowledge, and knowledge to all intents and purposes means faith (cf. v. 8).
The world is to know not only that the Father sent the Son, but also that he
loves believers’? as he loves the Son’3 (cf. Rev. 3:9). The unity of believers
will be explicable to the world only on the basis of the divine love. It will
transcend all human unity. The unity in question, while it is a spiritual unity
rather than one of organization, as we have seen, yet has an outward expres-
sion, for it is a unity that the world can observe, and that will influence the
world.

24 Jesus’ final petition is for them to be with him. “I want”74 is a
verb that expresses the action of the will. It is more than a mere wish. Here
when Jesus is thinking of the disciples he uses the expression “I will,” but
when he is thinking of himself he prays, “not what I will, but what you will”’
(Mark 14:36). The petition looks for the disciples? to be with Jesus in the
next world rather than in this (cf. 14:3). He wants them to be “where I am,”’76
and he has already said, ‘I will remain in the world no longer” (v. 11). He
looks for them to be with him so that they may see the glory that the Father

71. The perfect teteheiopévor may denote a state they should attain and remain
in. On the meaning of the verb Temple remarks: ‘“The word translated perfected does not
primarily suggest ethical perfection but complete realisation of ideal or type; a fair rendering
of the original would be: that they may become full grown into one.” €i¢ is somewhat
surprising in a context where we would expect év. According to BDF eic here “denotes
rather the purpose, the result” (205).

72. Taking 01016 to refer to the same group as the preceding adtoic. It is possible
to take it as an ad sensum construction, referring to “the world” (so Bernard).

73. There is one &t for 60 pe dnéotetog and fydomoag odtobg %TA. The two
are a unity. The love of God and the sending of the Son are inseparable.

74. 6é . We should bear in mind the point made by Bailey, that “the conscious-
ness of the union of His will with the Father’s destroys any distinction between ‘I pray’
and “T will.” ”

75. As in verse 2 there is an alternation of genders. The neuter § of that which the
Father has given is quite general. Then we have the masculine xdxelvor as the personal
note becomes more prominent. The clause with the neuter & 863wuéi ot is in an especially -
prominent position, which may indicate that John wants to give it emphasis. Turner thinks
that “the gift is depicted first in its unity = 6, then individually = xdxeivog” (M, HI, p. 21).

76. The word order ipi éyd distinguishes this from the formula éyd eipi used to
such effect elsewhere in this Gospel (see on 8:58, etc.). But the personal pronoun enables
emphasis to be given to “I” (see on 1:20).




