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引言

約十年前，我在慈雲山一些將要重建的公屋做社區社工，服務對象之中有近200名獨居老人家，他們極需要社會服務及關心，當時的工作非常有意義及滿足感。但在工作的過程中，因為機構與機構間的某些政治因素，上司早已聲明，與居民接觸時，不可帶有基督教色彩，固此在過程中，我發現：縱然可以幫他們解決一些困難，但不能為他們帶來平安和盼望。所以，當神呼召我作傳道時，我毫不猶豫，歡然踏上這以福音幫助人的職份。

哥林多後書是保羅向一群不尊重他的教會會眾，陳述他的使徒職份，同時，保羅也因為積極傳福音的緣故受教外的人迫害，真的是內外受敵！來到林後第四章，他講述事奉者得力的竅門，就是知道並承認自己軟弱，向神支取復活大能；第二方面，是以信心支取這復活大能。

1． 復活的大能顯於軟弱者身上（7）

『7我們有這寶貝在瓦器裡，是要顯明這極大的能力是屬於　神，不是出於我們。』 （新譯本）是這段的綱領，帶出主題：「我這軟弱的保羅之所以在傳福音時不喪膽，是因為在我身上有神的能力。」保羅用瓦器與寶貝作強烈對比，前者不起眼、極平凡、無價值，但主耶穌的福音所帶著的復活能力，卻是無價寶，無可比擬，是我們每一個基督徒心中的寶貝、人生的核心、力量的源頭。我以往在兒童院任社工，曾經透過一輯福音電影「阿門號」幫助院友認識神，片中的退休船長患癌症，每天早晨仍多謝主賜下生命氣息，在留院期間，幫助其他病人認識：在主裏有盼望，並以繩結作為每次感恩的記號。片後，我送每院友一條繩，當天晚上，有一名出名難處理的女孩特地來告知我，她已有四個繩結，我感動，也為她感恩。一直以來，她心中充滿恨，父家與母家不和延禍，父母不愛她，連她自己也不愛自己，所以特別難教，但今天，她看見神愛她。「我唔得，但神得」。

竅門就是：保羅知道並且肯承認他自己是軟弱的人。其實不少人知道自己的光景，但不肯認，不讓自己裏面的真我曝光，所以常用外在的事物支持自己，特別是作領導的人。但人若清楚明白自己適當位置時，便能看自己看得合乎中道，而且當人不自欺，認清真我是瓦器時，更珍貴那寶貝！保羅所講的，不是日常生活，而是極大難處。

『8我們雖然四面受壓，卻沒有壓碎；心裡作難，卻不至絕望， 9受到迫害，卻沒有被丟棄；打倒了，卻不至死亡。』（新譯本）然後，保羅以自己過往的經歷，證明主耶穌復活的能力。從這四對平行句字用字的「絕」看來，保羅感受至深。使徒行傳詳細描述了這些經歷。

	四面受壓
	沒有壓碎
	徒19章

	心裡作難
	不至絕望
	徒20章

	受到迫害
	沒有被丟棄
	徒16章

	打倒了
	不至死亡
	徒14章


『10我們身上常常帶著耶穌的死，好讓耶穌的生也在我們的身上顯明出來。 11我們這些活著的人，為耶穌的緣故常常被人置於死地，好讓耶穌的生也在我們必死的身上顯明出來。』（新譯本）保羅經歷主耶穌在世時的迫害，他知道自己實在無能為力，也是朝不無夕，而每次被拯救，主耶穌復活的能力便彰顯在他身上！主耶穌經歷過的死到復活，作僕人的他不能高過主人，也是這樣經歷由死到復活，我們作基督徒的，同樣要走這一條路。 

	耶穌的死／受苦
	耶穌的生／復活的大能


同復活，人人都想，但要做到與主同釘十字架就不容易，主耶穌曾說，要我們天天背起十字架跟隨祂，著實地對每天的衝擊和試探。保羅後來更清楚表明：『又恐怕我因所得的啟示甚大，就過於自高，所以有一根刺加在我肉體上．．．為這事，我三次求過主，叫這刺離開我。他對我說：「我的恩典夠你用的，因為我的能力是在人的軟弱上顯得完全。」所以，我更喜歡誇自己的軟弱，好叫基督的能力覆庇我。我為基督的緣故，就以軟弱、凌辱、急難、逼迫、困苦為可喜樂的；因我什麼時候軟弱，什麼時候就剛強了。』（林後12:7-10）保羅被神大大使用，傳福音，建立教會，設立長老，新約聖經有十三卷書是出自他，所以要承認自己軟弱並不容易，但這卻是得力的竅門，因為保羅經歷越多，便越知道「我唔得，但神得」。

	軟弱
	剛強／能力


2． 復活的大能連於對主的信心（13）──結連

『13經上記著說：“我信，所以我說話。”我們既然有同樣的信心，也就信，所以也說話， 14因為知道那使主耶穌復活的，也必定使我們與耶穌一同復活，並且把我們和你們呈獻在他的面前。』
　　信心使我們與主結連，信心就像一雙手取用主所預備的能力。保羅深信神能使主耶穌復活，也必能使他復活；經歷了上述一切，他親身體會主耶穌那種使人得生，得拯救的能力，也證實了神並不誤時地按祂的計劃，帶領人走出困境。所以，我們不要忘記神過往給我們的經歷，要記下，累積為信心踏板，每一次信心的經歷都要加上去，我們便與神更親近。

保羅感受至深，所以不能不說出來，不吐不快，也按不住要感恩和見證，並將榮耀歸神，更期望哥林多教會的信徒也像他一樣以信與主結連，以致同樣經歷主耶穌復活的能力，並學效他將主耶穌的福音繼續傳開。『15這一切都是為了你們，好使恩惠既然因著許多人而增多，感恩的心也更加增多了，使榮耀歸給　神。』

福音有極大的感染力、傳遞性和延伸性，當我們將神在我身上的作為宣講，別人得到造就，他們再經歷神時，同樣感染他身邊的人，也同時激勵我們。軟弱的人有兩種，第一種是自覺無力便退縮，不願事奉，不敢踏上成長的路。第二種，便是信心連於神的能力，做到「我唔得，但神得」。
結語

　　若想得著主耶穌復活的能力，就要認識和承認自己的軟弱；並以信心結連於主的大能。97年復活節我經歷痛苦的個人成長課，後來在神學院仰望著主的十字架，祂復活的能力幫助自已脫去腳鐐，為困局劃上句號：若主耶穌復活都做得到，還有甚麼是祂不能做，我還有甚麼困難是不能解決！弟兄姊妹，讓我們靠著主耶穌復活的大能踏上成長路、事奉神。
7我們有這寶貝在瓦器裡，是要顯明這極大的能力是屬於　神，不是出於我們。 8我們雖然四面受壓，卻沒有壓碎；心裡作難，卻不至絕望， 9受到迫害，卻沒有被丟棄；打倒了，卻不至死亡。 10我們身上常常帶著耶穌的死，好讓耶穌的生也在我們的身上顯明出來。 11我們這些活著的人，為耶穌的緣故常常被人置於死地，好讓耶穌的生也在我們必死的身上顯明出來。 12這樣看來，死在我們身上運行，生卻在你們的身上運行。 13經上記著說：“我信，所以我說話。”我們既然有同樣的信心（“信心”原文作“信心的靈”），也就信，所以也說話， 14因為知道那使主耶穌復活的，也必定使我們與耶穌一同復活，並且把我們和你們呈獻在他的面前。 15這一切都是為了你們，好使恩惠既然因著許多人而增多，感恩的心也更加增多了，使榮耀歸給　神。
2. Its suffering and glory (4:7-5:10)

a. The trials and rewards of apostolic service (4:7-15)

    No person was ever more aware of the paradoxical nature of Christianity than Paul. And perhaps none of his Epistles contains more paradoxes than 2 Corinthians. With their numerous paradoxes, then, verses 7 to 12 are typical of this Epistle and of Paul's style.

7 Here is the first paradox--the difference between the indescribable value of the gospel treasure and the apparent worthlessness of the gospel's ministers. Verse 6 refers to the treasure in the "jars of clay" as "the illumination that comes from the knowledge of God's glory." In describing those to whom the gospel is entrusted (1Thess 2:4) as "earthenware vessels," Paul is not disparaging the human body or implying that the body is simply the receptacle of the soul (see note). Rather, he is contrasting the relative insignificance and unattractiveness of the bearers of the light with the inestimable worth and beauty of the light itself. Behind this contrast Paul sees a divine purpose--that men may recognize that "this all-surpassing power" is God's alone. His power finds its full scope in human weakness (12:9).

8,9 There follows a series of four vivid antitheses that illustrate both the weakness of Paul in discharging his commission and the power of God in preserving his life and his spirit. Each metaphor may reflect gladiatorial or military combat. Paul was "hard pressed on every side," but not completely cornered or without room for movement, never driven to surrender. He was "bewildered ... [but] never at ... wits' end" (NEB), or (as an attempt to retain the word-play of the Greek) "at a loss, but never totally at a loss." He was hounded by the foe, but not left to his mercy. He was knocked to the ground, but not permanently "grounded."

10,11 Verse 10 summarizes the four preceding contrasts in the paradox: "always dying, yet never lifeless." In the phrase "the death [or, dying] of Jesus," Paul sums up the experience of being "hard pressed," "perplexed," "persecuted," and "struck down" during the course of his service for him. On the other hand, he uses the phrase "the life of Jesus" to express the Lord's saving him from being crushed, from despair, from abandonment, and from destruction, all of which prefigures the Christian's final deliverance from mortality at the resurrection. This idea of "life in the midst of death" is, of course, closely related to the theme of 2 Corinthians 1-7--"comfort in the midst of affliction" (see Introduction, 9).

    But the meaning of the arresting phrase "the dying of Jesus" is also explained by what follows, since v. 11 a amplifies v. 10a. "The dying of Jesus" that Paul "carried around" in his body (v. 10a) was nothing other than his being always "given over to death for Jesus' sake" (v. 11a). He faced perilous hazards every hour and death every day, as he says in 1 Corinthians 15:30, 31 (cf. 1Cor 4:9). This contextual interpretation of the phrase seems preferable to understanding it as a reference to the Christian's once-for-all baptismal identification with Christ in his death (Rom 6:3-5), or his daily mortification of his sinful nature (Gal 5:24; cf. Luke 9:23), or the gradual weakening of his physical powers while serving Christ.

    Both verses stress (through hina kai, "so that ... also") the fact that the death and the life of Jesus were simultaneously evident in the apostle's experience (cf. 1:4, 5). It was not a matter of life after death, or even of life through death, but of life in the midst of death. Paul's repeated deliverances from death evidenced the resurrecting power of God (1:9, 10), just as his refusal to despair in the face of the danger of death and persistent opposition (4:1, 16; 5:6) displayed the resurrection-life of Jesus operative in his "mortal body" (cf. Philippians 3:10).

12 With a bold stroke, Paul relates this theme of "life in death" to his earlier statements in chapter 1 about vicarious suffering (1:3-7). There he had said, "I suffer for Christ; God comforts me; I comfort you during your suffering." Here his thought seems to be "I suffer exposure to physical death for your sakes [cf. v. 15a]; you enjoy more of the risen life of Christ as a consequence." He apparently saw not only a causal but also a proportional relation between his "death" and the "life" of the Corinthian believers. The deeper his experience of the trials and sufferings of the apostolic life, the richer their experience of the joys and privileges of Christian existence (cf. Col 1:24; 2Tim 2:10). The "middle term" between his experience and theirs was the divine comfort that, having received, he could then dispense (cf. 1:4). This rich theology of suffering was forged on the anvil of his own experience of "the sufferings of Christ."

13,14 But what enabled Paul faithfully to discharge his ministry (3:6; 4:1, 5), even though it involved suffering? It was his sharing the psalmist's conviction that faith cannot remain silent and his own Christian conviction that Christ's resurrection guarantees the resurrection of believers.

    The exact meaning of the Hebrew text of Psalm 116:10a is uncertain (see notes). In his quotation Paul follows the LXX (Ps 115:1) exactly: "I believed; therefore I have spoken," a translation of the Hebrew in accord with the spirit of the psalm, though not with its precise words. The psalmist recounts a divine deliverance from a desperate illness and its accompanying despondency (vv. 1-11 and then considers how he might most fittingly render his devotion to the Lord (vv. 12-19). In a real sense, then, the psalmist's expression of thanksgiving arose from his vindicated trust in God: "I held firm to my faith and was vindicated; therefore I have spoken." Paul, for his part, could not remain silent about the gospel he believed: "Woe to me if I do not preach the gospel" (1Cor 9:16).

    Another reason Paul proclaimed the good news with the utmost confidence (cf. 3:12) was his firm conviction of his personal resurrection and his being presented along with all believers before the presence of God or Christ (cf. 11:2; Eph 5:27; Col 1:22). Christians will be raised "with Jesus" (cf. 1Thess 4:14) in the sense that the resurrected Christ forms the prototype and ground of their resurrection (1Cor 15:23). In Christ's resurrection from the dead as the firstfruits of the Easter harvest, believers have the pledge of the full ingathering.

15 This verse concludes a section of Paul's thought, for in v. 16 he repeats the phrase "we do not lose heart" from v. 1. Rather movingly, the apostle reminds his converts that he endures all his addictions with resilience, not to promote his own good but for their benefit (cf. 4:5), and ultimately for God's glory. As God's grace expanded in their hearts and through them reached ever-increasing numbers, so too, the volume of thanksgiving to God for the receipt of illumination (cf. 4:6) would increase and promote the glory of God.

 現在他們在迦低斯又哭又鬧、又害怕，好像沒有經歷過十大神蹟一樣，還有過紅海在海中走乾地，他們都忘了。請大家注意：埃及是當時最強的國家，被十大神蹟弄得快敗落了。而迦南匕族都是未開發的土王、土族，難道神的大能還勝不過他們嗎？埃及法老神都對付了，這些土王神還對付不了嗎？以色列人真是可憐又可惜，十大神蹟和過紅海在海中走乾地，這些是以色列全會眾親身經歷的神的大作為，他們都忘了，以致他們的怨言、不信的光景使得他們落在到神的咒詛裡面，不得進入神應許的迦南地。有些信徒也是如此，他相信耶穌的寶血洗淨他一切的罪，可是他卻不相信與主同死、同復活的真理，彷彿他們是偉人的後代身量高大，十字架致不死他們。其實不是十字架解決不了他這個人，乃是他不信，不接受，他就得不著，還是自己活，勞苦、愁煩、重擔。我們應當認識：如果一個信徒一岔出去，一進入礦野，他就沒有路走，必定要死的，只要由迦低斯巴尼亞一但岔出去，他就必定要死在曠野，不可能再進迦南。如果要進迦南，那個進迦南的條件，就是，一定是在曠野中生的。（在曠野中生的就是起初在神心目中要進迦南的；（而那些在咒詛中的人就是等死、白活四十年，只有一個功用，生養下一代，讓下一代他們進迦南。）所以當加拉太各教會，他們一岔出去，保羅立刻就寫加拉太書，再一次向他們傳十字架基督榮耀的福音。為他們受生產之苦，讓他們再生一次，巴望聖靈奇妙的作工，帶下基督成形在他們裡面的真實。
